The Reception of Paracelsianism in early modem Lutheran Denmark Debus and Charles Webster.3 Comparatively little attention, however, has been given to the introduction and reception of Severinus's type of Paracelsianism in Denmark.4 In what follows I shall argue that a modified Paracelsianism, compatible with the "liberal", Melanchthonian theology which dominated the Danish, Lutheran State Church in the late sixteenth century, was introduced through Severinus and his friend, Pratensis. The fact that Lutheranism in Denmark remained largely unaffected by the doctorinal strife which engulfed Germany during the second half of the sixteenth century is of paramount importance for this development. Had this not been so, the attempt to introduce a modified Paracelsianism would have been doomed to failure.
The doctrinal conflict in Germany, which had been brought about by the dynamic growth of Calvinism and resurgent Counter-Reformation Catholicism, had among other things resulted in the controversy over crypto-Calvinism, where the so-called gnesioLutherans accused Melanchthon and his disciples of Calvinist tendencies, especially in their doctrine of the eucharist. What today seems an obscure debate between theologians had serious implications for contemporary politics and natural philosophy and resulted in a growing intolerance and doctrinal hardening in most of Europe. Denmark, not least thanks to its ruler, Frederik II, and the kingdom's leading theologian, the internationally renowned Niels Hemmingsen, both continued and developed a Philippist theology which was positively inclined towards Calvinism and new developments in natural philosophy and astrology.
Furthermore, I shall argue that this Severinian version of Paracelsianism remained an intrinsic part of natural philosophy and medicine in Denmark well into the seventeenth century in spite of the religious backlash generated by powerful exponents of Lutheran 3 H Trevor-Roper, 'The Paracelsian movement', in idem, Renaissance essays, London, Fontana Press, 1986, pp. 149-99; Debus, op. cit., note 1 above; and C Webster, 'Essay review', Isis, 1979, 70: 591. 4 Apart from the short introduction by E Bastholm to his edition of Severinus's Idea medicina, Petrus Severinus og hans Idea medicinc philosophicae, Odense Universitetsforlag, 1979, pp. 1-37, and the recent thesis by Shackelford (op. cit., note I above), no integrated studies of Paracelsianism in Denmark and Norway have been undertaken. Sweden has been covered by S Lindroth, Paracelsismen i Sverige till 1600-talets mitt, Uppsala, Almquist & Wiksells Boktryckeri, 1943 .
In addition to providing a translation by Hans Skov of Severinus's Idea medicinae and making a number of sources, such as letters to and from Severinus, available in print for the first time, Bastholm's book provides little more than a biography of him and a brief introduction to his ideas. Shackelford's thesis, on the other hand, is a substantial piece of work which seeks to define Severinus's brand of Paracelsianism and to place it within the religious and political context of late sixteenth-and seventeenthcentury Denmark-Norway. However, I find two significant aspects of Shackleford's thesis The Reformation and the re-foundation of the University of Copenhagen in 1537 had among other things brought the medical faculty within the realm of reality. Thus the first Protestant Vice-Chancellor of the University, Christian Torkelsen Morsing, was, in effect, the first professor of medicine ever to be appointed at the university. Lack of funds in the wake of the recent civil war (1534-36), however, made it impossible for the university to effect most of the improvements intended in the new Statutes during the reign of the Reformation King, Christian III (1536-59). Accordingly, it proved difficult to recruit candidates for a number of professorships, including the second professorship in medicine, and the University remained a backwater for a generation, badly in need of funds and unable to attract significant numbers of students.
At the time of Severinus's and Pratensis's matriculation, the university had, however, begun to feel the first effects of the improvements which were to be so thorough in the reign of Frederik 11 (1559-88). Denmark appears to have benefited more than most countries from the general economic boom in Europe during the second half of the sixteenth century, not least thanks to a growing demand for its agricultural products. Consequently, more money became available for the university. Salaries of professors improved dramatically, making these posts more attractive to talented and ambitious individuals. Further funds became available for education in general and the university in particular when the Seven Years' War with Sweden (1563-70) drew to a close. Thus in 1569 a Royal Trust was founded, providing stipends for 100 students. That year saw also the creation of four Royal stipends, which were to finance studies abroad for one medical and three theological students.6 Simultaneously, a number of aristocrats began sponsoring talented students at foreign universities, while employing a growing number of young graduates from the University of Copenhagen as tutors when sending their sons on the Grand Tour. Consequently the number of Danish students matriculating abroad saw an explosive growth in the decades after 1570. Numbers more than doubled between 1571 and 1600, reaching 1,095, compared with the period immediately after the Reformation, 1536-1570, when only 528 students matriculated abroad.7
The talents of Severinus and Pratensis, who received their MAs in 1564 under the direction of the professor of natural philosophy, Nicolaus Scavenius, were quickly recognized by the government. Severinus being accused of religious heterodoxy. Odense, the main administrative and urban centre of the Danish island of Funen, was then without a resident physician. Upon his arrival, Lohmann appears to have developed an extensive and successful practice, using primarily Paracelsian remedies. Apart from some doubts about his religious orthodoxy, which were raised in 1632 and which led the local minister to visit him, his work and residence in Odense, where he had bought a house, seem to have caused no problems. His troubles, however, began in the summer of 1634, a year after the local gentry had recruited a physician, Dr Henrik K0ster. K0ster was disappointed with the business he was able to attract in Odense where even some of his prospective customers among the gentry continued to prefer the services of Lohmann. 42 Considering the speed with which Henrik K0ster became involved in the case against Lohmann that, at least initially, was supposedly about his perceived religious heterodoxy only, it is reasonable to assume, as did Lohmann himself, that K0ster was one of the leading instigators in the case, working hand in glove with the local Bishop and Lord Lieutenant.43 Lohmann, however, had strong support among the burghers of Odense who openly criticized the Bishop for taking action against the popular empiric." This proved to be of little avail since Lohmann was summoned before the local Consistory Court in November.
In his two written responses to the Court Lohmann emphasized his orthodoxy in vague and general terms, pointing to the Bible and the works of Luther and Johann Amdt as his authorities. It is, however, evident from these replies that by now he also stood accused of practising some sort of black magic. It was therefore necessary for Lohmann, who used the title of "Chymicus and Medicus", to underline that his cures of more than a hundred people, including several of the local gentry, had not been due to the use of "unchristian and unnatural" means, but were the result of the assistance of God and the use of natural remedies. Likewise, Lohmann emphasized that he studied only the publicly approved imprints of Paracelsus and others, and then not for theological reasons, but for the true natural philosophy, chemistry and medicine to be found in them.45 Realizing that the local Consistory Court assisted by the Lord Lieutenant was on the verge of expelling Lohmann from town and realm, a group of leading burghers in Odense, including several town-councillors, petitioned King Christian IV on his behalf around Christmas 1634.46
On 2 January 1635 Lohmann added his own petition to that of the burghers, requesting that his case be removed from the local court to one appointed by the King and presided over by Holger Rosenkrantz. Although Lohmann did not succeed in getting the sympathetic Rosenkrantz to sit in judgement on him, during that month the King ordered the case to be referred to the Consistory Court in Copenhagen. Here Lohmann was accused of being a dangerous religious heterodox and empiric, whose fortunate cures had been brought about by knowledge gathered from suspicious books. Two in particular, were mentioned. According to the bookbinder who had bound these works, they contained illustrations of "God, the Father, Son and Holy Ghost and the hands of Moses holding two tablets". The text of the tablets had been replaced with "peculiar mirrors" with inscriptions which could be read only at night.47 Eventually Lohmann saved his skin by proving his orthodoxy through subscribing to the Augsburg Confession and the Stranger Articles of 1569. Thus, it was not Lohmann's Paracelsian cures which worried the authorities, but his perceived heretical religious views that resulted from his extensive reading of Arndt. Likewise, it had not been by accusing him of practising Paracelsian medicine, but rather by trying to have him charged with practising black magic, that K0ster and his co-instigators in Odense had sought to get him convicted and removed. Accordingly, as soon as he had conformed, Lohmann was granted leave by the King to continue to reside in Odense and to offer his medical services to the population. 48 Lohmann, however, was not the first Paracelsian practitioner in Odense who found himself accused of black magic in the early seventeenth century. Seventeen years earlier, at a time when Christian IV and his government were becoming increasingly worried about superstition and witchcraft, which eventually resulted in the legislation against witchcraft of 12 October 1617,49 an elderly barber-surgeon, Hans Schult, found himself accused of practising black magic. In an attempt to cure his own impotence Schult had had a three-pronged fork made, on which certain symbols were engraved. It had been produced by a local blacksmith at "the hour of Saturn" and had been engraved before sunrise the following Sunday and then placed in a local brook. Here it had accidentally been discovered and Schult was consequently accused of witchcraft and of having entered into a pact with the Devil. He defended himself, however, by pointing out that his actions had nothing to do with black magic, emphasizing that he had acquired his knowledge from the works of the "leamed Theophrastus Paracelsus", and that the method was known and used among barber-surgeons. Furthermore, he pointed out to the court, it was "generally accepted among many of the most learned men that metal, be it gold, silver, iron, etc., like running water, contained the power to heal". This was probably an oblique reference to Christian IV's well-known Paracelsian Among his descendants Solomon was especially knowledgeable about Nature; his reputation made the Queen of Sheba visit him and she returned home with the knowledge which has been recorded in hieroglyphs. Later Plato and Aristotle succeeded in collecting and deducing the hidden knowledge and presenting it in a comprehensible form. Although they were heathens, we are permitted to seek the knowledge from them, which God originally gave to Man, and that is why natural philosophy helps us to understand God's omnipotence through his Creation. 
